
1. Dr. Nandamalabhivarpsa on the Bhikkhunl Issue 

http://www.dhammadownload.com/Dr-Nandamalabhivamsa-VideoInMyanmar.htm 

Rewritten portion of the recording caiied - oScgifcooco^osacIc^Ss - olGooc^sj|[osoGpGooS. (About the 
Bhikkhunl Dispensation, by Prof. Nandamaiabhivarnsa) 

oSc^l^OOOOO^O^^ OoSoOoSo^^ 33G^OoSo^8sOOOSGOgOOO |^^OOOy^g[^gGO;jOQ 33(^[S00OSGO533 g6T 

gl^ssooSsooooSs^lys oo8[^S[^oooSii 

Regarding the women's dispensation, Westerners think and say, that the Myanmar monks discriminate 
(/"separate on") women. 

Og0^^33|g8oO OO^SCyjji33g833GG|S£)^Oq ^GOOoSoQG^ [q8[^OOoS ^jJ^COoSlI c5g|^ 8 GOOOOCj^SGOg G|OO^s|y[C^^G|G|8 
O^SOGOgOO^S G|OO^s|y[g8 ^6|(jJ0GC^S^|ys [q8|^OOOGo]ll 

They see (and) observe (the issue) from the point of view of equaiity. Therefore, they see (it as) that if it is 
possibie to ordain men, then women aiso shouid have permission to ordain. 

|g^OOG|OO^SGOo8GOgOQGOOO OCjpsO OO^SOg33g833GG|S ^GOOoSoQG^OOoS S^^S^GOOoSoQG^O [^pSolcOoSlI 
GOOG|ol3 €|oo^sGooSGOgoQ c8c^[^ooooo,pooo 00000^0,^8 goo Q^^i^oooo^soo opsoogoSsJgo^^ cooSqooosoIoooSii 
oooocxjo,^ oScgl^Gogo^ os^c^olii ooooooo,^s^ooooo 00000,^,^8 ooo s^^(^oo^soo 8,^^so^ c^oS,^og|8oooo^ 
0^oS,^OOoS OO^oS,p^8oOOO^ IgjoSooS OO^SJ|86pOO^OoSs^|gs gOgoSogOSOq 33 g^OO^^ GOOGjolo^^ (jj)CO^SC^OOO^ 
ojpco^sogoloooSii 

However, the Myanmar monks understand (/"watch") (this issue) from the point of view of Vinaya, rather than 
from the point of view of equaiity between men and women. The Theravada monks accept that the Bhikkhunl 
Dispensation has entirety disappeared at the year [1]500 of the Buddhist Era.^ (I) am not taiking about 
Mahayana bhikkhunls. Mahayana means (the monastics), since the year ca. 100 of Buddhist Era, foiiow Vinaya if 
they want, if they don't want they don't foiiow (Vinaya), (and) if they want to add something they add, (thus) 
becoming a iarge group that separated (from the mainstream) - and as their version (of scriptures) has 
separated from the Theravada, the peopie (themseives) aiso separated (from the Theravada monks) [i.e. their 
iocation of monasteries etc. was different]. 

oSc^l^s^ooooQ €|oo^s j [^osx^ G|oo^so |g 8 ooo 61 ii G|oo^sGoo8Gogo6 oo8|^8 c8c^[^oGogo6 oo8|^o §o^4.8[^8 

G|OO^SQG|OOOII G|OO^SO |ypoSs3^G|8 G|00^SS06p 6|OO^SOO^GOOOOOO^^ OpsOo|^8^8GOOOII 

Bhikkhunl becomes (a bhikkhunl) oniy when she gets higher ordination for two times. One time at monks, one 
time at bhikkhunls. Thus (she) has to get higher ordination two times. At this time, if we want to make a 
bhikkhunl, because there is no bhikkhunl for making (the new) bhikkhunl [i.e. no bhikkhunls who wouid carry 
out the bhikkhunl side of ordination], it is absoiuteiy no more possibie (for a woman to become a bhikkhunl). 


^ Together with Sayadaw U VajirapanT we beiieve that the number here is unintentionaiiy incompiete. Aithough the 
text says "500", it is very obvious that it was 1500, even according to the most sceptic schoiars. "Buddhist Era" starts 
at the time when the Buddha attained Buddhahood, in His age of 35, i.e. 544 BC. 
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joo^ Ig^oooSco^fi ocogolSoo oS§|Coo6o^ oooo(joo.^c8c^[^GOg 330jji33^^^ o8c^[^ooSqoooSii 
oooocx)o^c8c^[^s)^ooo gooScTDooloo^^ e|oo^s|^8Qajj» ( e|oo^s|^8ajjiGog ) oapoSoo ooScooojjiGog^^ 

8^^S336| Ojpo^^o^ G|OO^SGOOo8oO OOgSs^SollI OOOOCX)0,^o8c^[^^^ 33Ojjl33^O^Q0q oSc0^8 OCOgOolScO^S 
o8c^[^c^soo|g8^861ii 

In 2003, the Burmese precept-nun (sayalay) Ma Saccavadl became a bhikkhunl\r\ Sri Lanka, with the help of the 
Mahayana bhikkhunls\here. Mahayana bhikkhunr\s not somebody who became a monastic by motion and 
decision (at the formal Sahgha meeting) (i.e. those who would become monastics according to the Vinaya), 
(rather,) because they are ordained by (personal) resolution, it is not possible to include them in the life as 
monastics (i.e. consider them as monastics). Sayalay Ma Saccavadl, who got help from Mahayana bhikkhunis, 
absolutely could not (/cannot) become a {Theravada) bhikkhunl. 

S|yOOO.pGOrcOOOOO^^ 36|8 JOoG SOCpGOoS ^SO|OOo86cO , 6lGOOC^£J|[OS06pGOo8 , 

GcoosoGpGcoS, o^s8[8soepGoo8 ^s6lGoogDo86oo ooq 8^£cosoGpGoo8Gojoo o8c^[^ooo61oooo8^£cos^[ys 
o8c^l^|g8^8^^S^OOO OpsOo|g8^8GOOOG|a^8sO^ 33G000oS33000SGOg^^ Sips|go8|yQG|61oOoSll 
Because this problem occurred, in 1367 ME, 2006 CE, the "resolution sayadaws" such as Prof. U 
Gandhamabhivarnsa, (Tipitakadhara) Yaw Sayadaw, Masoyein Sayadaw U Vasetthabhivarnsa etc., (in the book) 
called "BhikkhunJbhavabhava-vinicchayd' , made resolution together with (canonical) support that at this time it 
is absolutely impossible that (somebody) could become a bhikkhunl 

|g^ooG|oo^sGoo8GogooQ ojjio^ooosooooapoSii (jj)o^ooosooo|g861oooSii 

Myanmar monks do not prohibit a person. (They) in fact prohibit a (wrong) version (of scriptures and following 
it). 

33^[SOo8sGOg 00000.^00 oSGCpoScOOOOOO^ OOOSOOOOOpoSoO 8.^^SO^Stj|^S(jji6l3GOgO^ 

oooo5oSoooss8sooo^861oooSii 

It is not that (the monks) prohibit women from entering the Sasana, (they) in fact protect (the correct version of 
the scriptures) and prohibit the (different) versions of ideologies (related to) the discipline and rules of conduct. 

33^[SOoSsGOgO^ g|^S3^SS^G|8 GOGoSs^G^OO oScO^SGOg COoS^GOOO(jJOCOII 

If (there is) a separation from women (in Sasana), then how could there be right now tens of thousands of 
sayalays (in Myanmar)? 

2. Monks Disappear from Myanmar (article by U Myint Khaing, §sg6^6) 

6c(j30 o8sap^so8scoo8c»o8oo o j aS^so8^a61oooS oog^sg^s|,_, Gogjocooo^oSooo sag cIsoS^so^gooooooS 
In the country of Myanmar, in the era of king Mindon, there were up to 1 200 000 monks. Gradually decreasing, now 
there are only around five hundred thousand. 

jooj gg8oo g|^o8oS^so8^goosoooS 

In 2012 there were up to six hundred thousand. 

JOOJ OOGg JOO0 o8 OOoS^SGOg|OOOoS OO 

(I heard) that since 2012 until 2015, (they) decreased by hundred thousand. 

oog8 oog8o^ gg8Gcoo8sGcooo8 GogiooooSs^coooooSsooo G|^o8osp3aGoooSssgscooo6s61o 
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The news that every year (they) decrease by ca. 70 000, is very frightening news. 



(Now) is the time (/"situation") when knowledgeable men (/"masters") and lay supporters (should) investigate (/"co- 
ordinate") what are the difficulties, and discuss (the issue). 


There were many (cases of) disrobing during the second world war, because "rice and betel" [i.e. immediate needs of 
monks] were not fulfilled. That is a case which may be understood (/"accepted").^ (People) heard that since that time 
Maha Gandhayone Sayadaw is going to disrobe. To those who went and investigated, the great lord master (told) 

"Let any difficulty occur to me. Let any suffering come to me. Even if (I had to) die, (I) will die only in these clothes 
[i.e. in robes]. I don't want to die in inferior clothes and (with inferior) food [i.e. the sayadaw doesn't want to die as a 
lay person]. 

o.^&op|[ocYo^o^^ c90Goos|ys§ss|00oS cy^Gor^ S^oc9o8sooo :»SsospGooS|^s ooolso ^oloooS 

Sg6s020S330go833So833S^G|8 OOO G|G33o6s^|yS ^Soo8oOo6^s|^SO^ OojgSsg^S oSqSOOOSG|OOoS 

Because there were no donors of shoes, (monks) had to caulk (/seal) (their broken shoes) with resin. (Even) that 
great master was the one who sealed his shoes and wore (them). If there were difficulties with meal, the double robe 
[i.e. one of the monk's main three robes of possession] was folded in half and kept aside, (thinking) "this may be for 
'making proper'" [this may be understood as that the robe would be then, still in the limits of Vinaya, sold., perhaps 
by help of a monastery helper. The earned money would then be used for monks to have something to eat.] 

33^[gS^OOOOOGOOO COo8oOo8G|^o8|y[o8c9o8GOgO^ |^o8og^|.^ C\ps|ySOOSS|OOC9 33^[gOOSg|8cg^SO^^ 

oo^soSsGOgGoooo8|ys ooo^o^G|8GCOSGOg^^ oc\poooo8c\poooo8^^ cxpoooo q|os|^s|^8|ys og^sGoso^^ gooo8soooo 


^ In fact, the Sub-Commentary for Vinaya Pitaka, SaratthadJpanJ-JJka, speaks about the disappearance of the Buddha's teachings as the result of 
people's poor donations. Those would be caused first by the government (/"king)'s poor virtue, which would in turn cause irregular weather 
conditions - and thus poor harvest. With poor harvest, people would have little to donate, and then monks would be hungry. As they would not 
have enough means for supporting their disciples, they would also teach them little of the scriptures, which would in turn result in gradual 
disappearance of the teachings itself. - SaratthadJpanl-Jlka-3 - 10. Bhikkhunikkhandhakam - Atthagarudhammakathavannana : "Gacchante 
gacchante kale kaHyugarajano adhammika honti, tesu adhammikesu tesampi amaccadayo adhammika honti, tato ratthajanapadavasinoti tesam 
adhammikataya na devo samma vassati, tato sassani na sampajjanti, tesu asampajjantesu paccayadayaka bhikkhusanghassa paccaye datum na 
sakkonti, bhikkhO paccayehi kilamanta antevasike sangahetum na sakkonti. Gacchante gacchante kale parlyatti parlhayatl, atthavasena dharetum 
na sakkonti, pallvaseneva dharenti. Tato kale gacchante palimpi sakalam dharetum na sakkonti, pathamam abhidhammapitakam parlhayatl, 
panhayamanam matthakato patthaya parlhayatl. Pathamameva h! mahapakaranarn parlhayatl, tasmirn panhlne yamakarn, kathavatthu, 
puggalapahhatti, dhatukatha, vibhahgo, dhammasahgahoti. As the time goes by and by, the the kings of the Kali Period will become 
unrighteous, and as they are unrighteous, their ministers also become unrighteous. Then the inhabitants of the country and state (also become 
unrighteous), and as they are not righteous, the rain doesn't rain properly. Thereafter the crop is not abundant, and when (the crop) is not 
abundant, the donors of requisites [i.e. food, robes, place to stay, and medicine] cannot give requisites to the Sahgha of monks. Monks being 
weary (/unsupported) by the requisites, will not be able to maintain (their) disciples. As the time goes by and by, the education {! parlyatti) 
diminishes, (monks) will not be able to maintain (the scriptures) by explanations (/Commentaries), (they) will maintain them only in the (original) 
Pali form (/as the main TIpItaka). Thereafter, as the time goes by and by, (monks) will not be able to maintain all of the Pali ( TIpItaka). First the 
Abhidhamma Pitaka will diminish, and when it diminishes (it) will diminish from the end. Indeed, first just the ( Patthana) Mahapakarana diminishes, 
(and) as it diminishes Yamaka, Kathavatthu, Puggalapahhatti, Dhatukatha, Vibhanga, (and) Dhammasahgaha [today known as DhammasahganI) 
(will diminish). 
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(Mahagandhayone Sayadaw said) that for dessert, pieces of boiled dried tea leaves would be soaked in onion and 
eaten. If (one) wanted to eat a dessert very much, little novices would pick palmyra fruit (fallen from trees) and 
prepare (/"make") them without skill. (The palmyra fruit dessert) would become ungainly (/bunglesome?) and just 
that was good to eat. 

cooSgooooo^oo sgSsoosoSGOOO cogoo8s|.^ ooooooooo 33Gooo6ss(pssg«soo6so^^ ^ (jjoSooos^ gs|sooos61oooS 
(Mahagandhayone) has written in his memoirs, that the best meal was when (the monks) were invited for meal by 
people who live on a field or in forest, and offered (to the monks rice) with goose-egg curry. 

OOO^O^S|8gCOS ooolso^ooos CXjpG^OGOOo8sGOOOSOGpGOo5|^SOO |y[(pGOSS|OOC9 o^S|8gcoso^ ^8sgos^ogosoooo 
:»Sgcooc8 ^c^|o^srq|oSc 9 oo ipoSooo'^ 

(Mahagandhayone Sayadaw) had [I think during the second world war] a single novice disciple. When he (the novice) 
was sick, the great master would have to care for (the novice) although (it is more common otherwise) [i.e. the 
novices massage their master]. He (the sayadaw) would have to massage the novice by feet and hands. Such was the 
great suffering of the second world war. 

o8|^S330g8s(^GOC)o8 QO^p033o8GOoSo8os|yS |^o8oO^So61oOoS gIg^oScO^S §00G^^ 00000|0^ 

S|oSo^^ f.OO pS|^ gG^SOOOGd GOoSgOScSgOJ feJpsj^SG^CO [^SOOOOO OOGpOGol8sG|^c8fe}psgOO^ QS| e|GG3o8 

GG|sooos|y[(p 900 oS 

(One) had to overcome (that time) observing the rules of Vinaya so that they are not broken even in the (time of) big 
war. Also because of that, Mahagandhayone (monastery) was very famous. In such time when there was this much of 
shooting, (the Mahagandhayone Syadaw) has written such an impossible number of books. 

In Majjhima Nikaya 67. Catuma Sutta, the Buddha explains that there are four reasons why monks disrobe. 
(The excerpts below are from "The Middle Length Discourses of the Buddha, A Translation of the Majjhima Nikaya" 
Bhikkhu Nanamoli and Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 [First Published in 1995]; p. 563-565) - 

1. Then, after he has gone forth thus, his companions in the holy life advise and istruct him thus: 'You should move to and fro thus; you 
should look ahead and look away thus; you should flex and extend the limbs thus; you should wear the patched cloak, bowl, and robes 
thus.' Then he thinks: 'Formerly, when we were in the home life, we advised and instructed others, and now these [bhikkhus], who seem 
like the ymight be our sons or our grandsons, think that they can advise and instruct us.' And so he forsakes the training and reverts to 
the low life. 

2. Then, after he has gone forth thus, his companions in the holy life advise and instruct him thus: 'This can be consumed by you, this 
cannot be consumed by you; this can be eaten by you, this cannot be eaten by you; this can be tasted by you, this cannot be tasted by 
you; this can be drunk by you, this cannot be drunk by you. You can consume what is allowable, you cannot consume what is not 
allowable; you can eat what is allowable, you cannot eat what is not allowable; you can taste what is allowable, you cannot taste what is 
not allowable; you can drink what is allowable, you cannot drink what is not allowable. You can consume food within the proper time, 
you cannot consume food outside the proper time; you can taste food within the proper time, you cannot taste food outside the proper 
time; you can drink within the proper time, you cannot drink outside the proper time.' Then he thinks: 'Formerly, when we were in the 
home life, we consumed what we liked and did not consume what we did not like; we ate what we liked and did not eat what we did not 
like; we tasted what we liked and did not taste what we did not like; we drank what we liked and did not drink what we did not like. We 
consumed what was allowable and what was not allowable; we ate what was allowable and what was not allowable; we tasted what was 
allowable and what was not allowable; we drank what was allowable and what was not allowable. We consumed food within the proper 
time and outside the proper time; we ate within the proper time and outside the proper time; we tasted food within the proper time and 
outside the proper time; we drank within the proper time and outside the proper time. Now, when faithful householders give us good 
food of various kinds during the day outside the proper time, it seems these [bhikkhus] put a muzzle on our mouths.' And so he forsakes 
the training and reverts to the low life. 

3. Then after he has gone forth thus, when it is morning he dresses, and taking his bowl and outer robe, he goes into a village or town for 
alms with his body unguarded, with his speech unguarded, with mindfulness unestablished, and with sense faculties unrestrained. Fie 
sees some householder there or householder's son furnished and endowed with the five cords of sensual pleasure enjoying himself with 
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them. He considers thus: 'Formerly, when we were in the home life, we were furnished and endowed with the five cords of sensual 
pleasure and we enjoyed ourselves with them. My family has wealth; I can both enjoy wealth and make merit.' And so he forsakes the 
training and reverts to the low life. 

4. Then, after he has gone forth thus, when it is morning he dresses, and taking his bowl and outer robe, he goes into a village or town for 
alms with his body unguarded, with his speech unguarded, with mindfulness unestablished, and with sense faculties unrestrained. He 
sees a woman there lightly clothed, lightly dressed. When he sees such a woman, lust infects his mind. Because his mind has been 
infected by lust, he forsakes the training and reverts to the low life. 


3. Why Is Tahnyin Rare 

In one of previous NewPilgrims I have translated notes about Tahnyin, a kind of blanket used to 
cover the dead corpse of king, queen, or respected monks who passed away. I have received from Phyo 
Thar Lwin an additional information which explains why Tahnyin was rare. 

1. Because it is not used with auspicious meaning, and there is a fear that it may bring misfortune. 

2. Because the material - velvet - of which it was made, was not grown in Myanmar, it was imported 
by marine transport from India. 


4. Parimittajala Sutta- !KHor\-QSinor\\(:a\ Protective Chanting 

Parimittajala Sutta does not appear anywhere in the Tipitaka, the Buddhist canon, however it 
appears in the set of Burmese protective chantings known as "Sirimahgalaparitta Paji"^s chanting no.30, 
and is often memorized along with the other recitals by the novices and monks who follow the official 
Burmese monastic curriculum. 

This paritta, i.e. protective chanting, does not appear in the Sinhalese collections of chanting. I have 
discussed its history with Sayadaw U Vajirapanlbhivarnsa. Sayadaw explained to me, that at the time when 
the Burmese were in war with Thailand, the Burmese people saw Thais how they chant their protective 
chantings, and inspired by their texts, the Burmese people copied those texts for themselves. The chanting 
itself doesn't seem to contradict any Pa\\ scripture in terms of its contents, however we need to consider 
the beginning - which refers to an actual place and situation during the Buddha's life. If this sutta is 
authentic, why wouldn't it be contained in the main PaH scripture? Sayadaw suggested, that it might be an 
abridged version for the famous Atanatiya Sutta of DJgha Nikaya 32, which contains this information in 
much expanded form, and also occurred in the Gijjhakuta Pabbata (Vultures' Peak), in Rajagaha. The 
original Atanatiya Sutta is very long, and I therefore assume that this is a short, devotional version of the 
original chanting, prepared to be suitable for lay people, easy to memorize and remember. 

Sayadaw U Vajirapanlbhivarnsa also told me, that it is not chanted during public occasions, nor is it 
a favorite chanting of monks. I learned that many scholar monks in fact reject this chanting and do not 
suggest their disciples to memorize it. However, it is commonly chanted by devoted lay people, once in the 
morning before leaving home - when going to work, and once again in the evening, before going to bed. 
The main benefit expected from this chanting is "protection" (there are five worldly dangers to protect 
oneself from, namely protection from dangers of fire, flood, thieves, kings, and mischievous heirs). 
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Original PalP 

English translation"^ 

Namo tassa bhagavato arahato sammasambuddhassa. 

Namo ratanattayassa. 

Evam me sutam, ekam samayam bhagava rajagahe 
viharati gijjhakute pabbate. 

(Bhante, the Venerable Mahakassapa,) thus have I 
(Ananda) heard. 

Tena kho pana samayena kumbhandena yakkhena, 
de vena yakkhena, indena yakkhena, brahmena 
yakkhena. 

On one occasion the Exalted One was residing at 
Vultures' Peak mountain in Rajagaha. At that time the 
ogre Kumbhanda. the heavenly deity, Sakka, (the King 
of Tavatirnsa), the King of Brahmas, 

supannena yakkhena, nagena yakkhena, gandhabbena 
yakkhena. 

the King of Garula (heavenly birds), the King of dragons, 
the King of Gandhabba, 

pubbadisena yakkhena, aggidisena yakkhena, 
dakkhinadisena yakkhena, naratimadisena yakkhena, 
pacchimadisena yakkhena, parappadisena yakkhena, 
uttaradisena yakkhena, esannadisena yakkhena, 
samuddadisena yakkhena, akasadisenayakkhena, 
bhOmadisena yakkhena 

Pubbadisa the Guardian (of the East), Aggidisa the Guardian 
(of the South-Eastern), Dakkhinadisa the Guardian (of the 
South), Naratimadisa (the South-Western) Guard, 

Pacchimadisa (the Western) Guard, Parappadisa (the North- 
Western) Guard, Uttaradisa (the Northern) Guard, Esannadisa 
(the North-Eastern) Guard, Samuddadisa (the Ocean) Guard, 
Akasadisa (the Sky) Guard, Bhumadisa (the Earth) Guard. 
(These Naga (dragons), Garu]a (heavenly birds), Treasure- 
Keepers, Ogres, Heavenly Musicians, and Sakka, Brahmas, and 
deities should make a guard thus). 

Appameyyo buddho, appameyyo dhammo, appameyyo 
samgho, bhayassantam mahamoggaiianam. 

The Supremely Self-enlightened Buddha has numberless 
virtues; the Dhamma has numberless virtues; the 
Sarngha has numberless virtues; the Venerable 
Mahamoggallana makes appeasement of all dangers. 

Yattha yattha apadaka, yattha yattha dvepada, yattha 
yattha catuppada, yattha yattha bahuppada, 
padaandham uruandham cakkhuandham mukhaandham 
jivhaandham. 

There are footless living beings, bipeds, quadrupeds and 
multipeds that can give dangers. (Those Naga 
(dragons), garula (heavenly birds). Treasure Keepers, 
Ogres, Heavenly Musicians, and Sakka, Brahmas, and 
deities should make a guard and prevent dangers by not 
lifting their feet, not moving their tongues). 

Namo buddhassa, namo dhammassa, namo samghassa. 

Highly Veneration to the Supremely Self-enlightened 
Buddha, the Dhammas and the Sarngha the Noble 
Disciples. 

Sakaia iokadhatu matapitu buddha rakkhanam katam. 
Sakaia iokadhatu mata pitu dhamma rakkhanam katarn. 
Sakaia iokadhatu mata pitu sarngha rakkhanarn katarn. 
Rattirn va divarn va sada marn rakkhantu. 

I seek protection of the Supremely Self-enlightened 
Buddha, the Dhamma and the Sarngha the Noble 
Disciples, as the superme parents of all the world. 

Sabbedevataya imassa parimittajaiassa tejena imasmirn 
a ppa katarn sarJre ye keci upaddava, anubhavena tejena 
imasmirn ioke imasmirn JambudJpe, imasmirn pabbate 

(May these Naga (dragons), garu]a (heavenly birds). Treasure 
Keepers, Ogres, Heavenly Musicians, and Sakka, Brahmas, and 
deities make a guard for every day and night and protect me 
who has already sought protection of the Supremely Self- 


^ Copied and slightly edited ^ror(\"How to Live as a Good Buddhist" (translated from original Burmese) by U Han Htay 
and U Chit Tin, Department for the Promotion and Propagation of the Sasana, 2002; vol.l, pp. 188-189. 

Copied and slightly edited from "/yoi4^ to Z./Ve ^ Good Buddhist", (translated from original Burmese) by U Han Htay 
and U Chit Tin, Department for the Promotion and Propagation of the Sasana, 2002; vol.l, pp. 189-191. 
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imasmim nagare imasmim gehe sabbasatru vinassantu, 
sabbe upaddava vinassantuti. 

enlightened Buddha, the Dhamma and the Sarpgha the Noble 
Disciples). 

By the power of all deities. Brahmas, and this Parimittajala 
Sutta, the prominent and unprominent numerous dangers may 
all disappear from my body. 

By the power of all Devas Brahmas and this Parimittajala 
Sutta, may all enmities and all dangers disappear from this 
world, this Universe, this JambudTpa Island, this mountain, this 
town, this dwelling-house. 

Parimittajala suttam nitthitam. 

Here ends the Discourse of Parimittajala Sutta. 


5. Dagun-Daing - The Burmese Flag-Staff 

Joah McGee, the chief author and editor of the Burmese guide for foreign yogis - Shwe Lan Galay - 
suggested that I discuss certain questions and matters about Myanmar with Sayadaw U Mandala, a 
knowledgeable monk who himself remembers Webu Sayadaw. Webu Sayadaw is one of the most famous 
Arahants of recent Burmese history, and one of the most important links to the appearance of modern 
meditation retreats all around the world, including those founded by S.N. Goenka. Below you can see my 
Burmese version of questions that Joah McGee first asked me in English, somewhat edited and extended. 
Then follow the answers as I received them from Sayadaw U Mandala during our telephone conversation. I 
would like to express my gratitude to Ma Khin Khin Hsu and Ma Cho Thay who helped me to understand 
sayadaw's voice and note the information correctly. 

ooii - c\p||3]^g[^Sg[^8^S6]oooSii oooooScoosii o6^^o^S,^S c\p||;^^s[^Ss cooSo^ 

ooSoooSolco oycpsii 

A) The meaning of most flag-staffs is 'generosity'. Is it true? Venerable sir, how is generosity related to 
flag-staffs? 

- OOg^O^Sl = 33CO - GSQoS^<jO 33C\5l G33o8|^8s 00G000033|^8 C\p||^61oOoSll Cvp||^t5^s|g8s33,^o8 OOpoSollI 

G33o8|^8|g8s(^ OOSSOOOGOOOII ^8o^C|8s^ OO^OOs|^S O^C|8s|^861oOoSll S o6g^0^8 Op^sj^S G33o8|y8|g8sO^ 

33G0033[^ lyoloOoSlI (33G,^OOGOo5^ |ys«p GOSGCO^OOoSll) OOgOpoS^ SsS^oScO^S |^861oOoSll 

- Dagun-dain (and koukar) are offered as flags/banners, being the symbols of victory. They do not have 
the meaning of generosity. They are a kind of mark of victory. A king becomes a king by his royal 
symbols/adornments (e.g. his scepter etc.). (In the same way) Victory is certified by dagun-daing and 
koukar. It is a custom to give/donate (a dagun-taing and koukar at a Buddha's shrine) after the Anekazat 
Event (i.e. The event when monks and lay people recite the Buddha's cerses utrered right after His 
attainment of Buddhahood, where He proclaims His victory over Mara). (Dagun-taing) have also the 
meaning from Dhajagga-Sutta (one of the 11 parittas, where Sakka the kung of gosd encourages his army 
of gods to glance at his banner if they have fear during the battle with asuras, and the Buddha then 
suggests to monks that (in place of glancing at a banner) they recollect the qualities of the Buddha, 
Dhamma, and Sangha). 

- oo,|co^s |^ 8 ^ 861 oooS - oo,^oo6pso^ o6g^,^S |86 |ooSii so8s«po ^oo^coSso^ ooooSo^^ s| 61 oooSii - 
00,^o6g^ OCpOOoSoO^II ^o8gOOo8oOoS - 004.1^80008 oopSii GooooSo8^8s(po 00.4000008086100^ - 

G^S^00000306pGOo8 00006|«jj)(p0 00^0^ (p^Oo8sO^^ o6r^861oOoSll 
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- (It's meaning) may be also conceit. (One's) phenomenon of conceit shouldbecompared to flag-staff. Only 
when one descends (fromthe conceit, the flag-staff), it willbe possible to start ascending toward Nibbana 
(symbolized by pagoda near flag-staff) . (There is a saying) oog^ ogoooSoo^ [mana dagun htu-tat 
thee] = "(he/she) can erect the flag-staff of conceit" (i.e. May become conceited). The mental concomitant 
of conceit is included in ceft5S/Xr<^s(Abhidhamma list of mental concomitants). Long ago, Bakara Sayadaw 
likened conceit to hmankin (the ornamental pinnacle of a tiered roof). 

- 33031^61^ Jll OOJ - gOOa0OG0oli33O(5^ll - OOOO^SO^ 61c\pS33o8o(^ OOOSOOoSlI 06g^O^8sop|[000S00 330^[S 
sooS^poloooSii og = oog^o^Sii (§sapo58^ oog^o^Ss ooooscvpso^ l^pS ). 

oog^o^Ss lyoSgoogspso^ '^11°? ola^s ^oloooSii 

- In Apadana Pali{yo\.2 MMp. 282) is Upavannatherapadana chapt&c , where is mentioned that ven. 
Upavanna, in his previous life, hung a piece of cloth ("sarong") on top of an (erected) bamboo pole, which 
was his donation. He gained ten benefits for that donation and became an Arahant in one of his next lives. 
Apadana there explains the ten benefits earned by the merit of donating a flag-staff. 

U Hote-Sein also explains dagun-daing in his Burmese-English-Pa!i Dictionary as "the sacred 
flagstaff", in PaH "ketu-yatthi". 


oil 09^g[^sGogpSs^spy,^o^ y£g[^goooScj)oSoooSoo (GoS^oSoSSGSoScjjo (o^o^|gooS) 


od£s 

^SGOgpcfs330go8 Cp||OOOSOO G 

«o8 oo^ooQ co(jSooooso8o8 

q^g^^GoloooSii C^G 

oqpS 008^11 

o6g^o^8Gogoo GOqp8s.^oSG 

OOO(D5y(D5G(00o61ogS(0Oll) 33^8opGpS 330^ 

oqps(|pscoos opcpsii 


B) (It is said that dagun-taing) delimits and marks the place where is a monastery. The land donated to a 
monastery was sometimes given to farmers in the socialist era. Therefore, (it is said that) some dagun- 
daings don't mark a monastery any more. 

OH oSsop^oSsGOoS - g|^ 006|8 s GOOGOOgpsp O^GOOSII o6g^0^8 |^S OOOOO^Og|^ (O^OOg|^)o^ OOoSc^oSoOoSiI 

Jll O^O^^GOOS - g|^OOS|8s GOOGOOSpsp ^OOoSlI 

gll Cgo8cOo8GS|SGOo8 - G|gOOg|8s GOOGOOSpsp ^OOoSlI 

gil O0Sjl GOc8op^GG|SGOQo88oOO Op|[3l^SG|g OOOOO^OG|y330SC^SO^ oSoS^oSoOoSlI (gOOO - Gg[o8cp^^ SgGODS^OS 
^oSG|y0^aD^S oSoS^oSoO^ll) 33833^^0000^500 33^SG|330CI)00330^8 s oSoGOg GSOOo 8 g|OOoS| 00^[8 si 
^O^8^O00 ^CO^S GSOOo8g|OOoS|I 33§33^GOg(j30 33^SG|00 G^GOgO^ GGp8sOOoS (^SOOoSlI O0 OOO^Og|^O0 ^ 33g 33^SG| 

sgs|^o8g|o833o^8so ^SoooSi o6g^o^8s33o^8soii oG|^(G|g) - government grant-land (ooooo^oG|g 008^0^ oj^Gogo^ 

GGp8sOOO^^ |y^OOOOO^OG|y o|^8^8GOOOOgSII OO^ G|^GOgO^ 33^SG|00 00000^00^ GOSOOoSi O0OOO^O33^8sGO0O 

q|^ 8|I O6|^G|^y8^8GOgO0 00000^00^ G|^Og|[S|8 OOOOOOgSO^^ GjoloOcSlI GSp8s[g8s OoS[g8s (^s|g8s (j^C0^8^8o C\pOG|OOoSll) 

1. Era of king Mindon - so far no exact register of land (ownership). (At that time) the dagun-daings marked the land 
(given to) Sasana. 

2. The era of colonialism - exact register of land (ownership) is established. 

3. The era of Liberation - the exact register of land (ownership) is still established 

4. In 1962, the Revolution/Resistance Council has confiscated all of the land that was donated (to Sasana), all of the 
Sasana land. (For example, they confiscated all of the land between Shwedagon Pagoda and Sule Pagoda). Since then 
sTmas must be built according the decision (/with the permission) of the government. (Cemeteries, cinemas etc. also 
have to be built with permission of the government.) At that time government either sells the land or rents it out. The 
land owned by Sasana is now all based upon the decision of the government, not at all according the dagun-daing 
(i.e. Joah's original info was correct, but the time since the confiscation occured could be specified). (The government 
indeed decided to donate certain plots of land to Sasana, but not all that was previously possessed.) Because the 
government sold certain plots of land (previously owned by Sasana) to lay people, it is no more Sasana land. The land 
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sold/given by government is called 'grant-land' (garan mye). If the owners of grant-land donate that land to Sasana, 
it is however still officially owned by the donor, not by Sasana. Monks may stay tgere and build there monasteries, 
however selling, buying, and renting out of the land is permitted only to te donor. 


OH oog^o^SooS^soaooSyo occnoco ooo6]^oq ^oop go^6]6]oooSii [^oSy)oy6ps ooS^gp^soo 
C]CO^OGCOs6]gO^ oooooy) q^SsGOoS(^s6]oOoSll O^CjCO^OGCOgoIsC^ OGmOCVO OOOC]^QOOO 


Oo861s ^SoloOoSo^^ O^oScO (^g(|pg6]oOoSll gqgI ^S^SoCOQg oygpgll 

C) There is a statue of ven. Pindola Bharadvaja on one dagun-daing. Have you ever heard of a story that 
the Buddha sent four Atahants to spread Sasana in the world and ven. Pindola Bharadvaja was one of 
them? 

- Sayadaw has never heard of such story with four Arahants, but he agrees that this might be confusion 
with the story where tge Buddha sent 5 Arahants to spread Sasana, however none of them was ven. 
Pindola Bharadvaja. 


o 


OOII 3300 OGOnOCO 000 


nr 


6]^000 SoO^^O^ScpO 000 g[(^S ^OOy^OOS^GOOO SoS^QgGoS 


(g^^OOCOjGSO^gqSOO y0^|0^ 33yoS3300Qg ^SoloOoSlI 33^8 OGOnOCO OOOg|^QOO OO^^O^S^^ OOoSo^ S^SoO 


oycpgil 

D) The statue of ven. PB is on the Dagun-daing to remind us of the story with him. What is the connection 
between ven. PB and dagun-daing? 

- OGOnOCOOGOoSj 000gC||g8g(^ oS^tpgO^ G33o8^8[g£g) - 33(^oS33000g33|^8 [yoloOoSlI 

- this is to show the instance when ven. Pindola Bharadvaja excelled over the non-Buddhist ascetics, by 
psychic powers, and thus proved that only Buddhist monks are able to surpass wordly abilities. The main 
intention is to remind us of the empirical evidence when a Buddhist monk achieved something that non- 
Buddhist ascetics did not achieve. 


cii oGmoao oooc|^q^oo^6]qo o6g^o^8y3 33 g6To^ 000800 cyGog^ ^oo^Gogo^ [^86|6]oooSii 
Gcooo8s^ogooo(^o^ g|S{|8oooSs^ ^g yogcoQg^^ oo8oogooocoog opcpgil 

E) We can see people climbing on the dagund-daing. Does that symbolize people's desire for sensual 
pleasures? 

- o6g^o^8G6FoooS ojt^goo^ oGrnoaoGJOo8(^ oS^tpgj^Soo^ii ^.^g|^ooo (^goooSii 

- no, such an interpretation is wrong. It symbolizes the non-Buddhist ascetics as unable to achieve what 
ven. Pindola Bharadvaja in fact achieved. 


May all beings be happy © 
monk Sarana 
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